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内閣府ホームページ，『平成 23 年度 高齢者の居場所と出番に関する事例調査
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岩田正美，1998，「〈個人〉と〈社会〉，その統合としての社会福祉の諸概念―社会



























The Meaning of Face-to-face Relationships between the Local Residents: 
An Alternative Support System in the Community
IWAKAWA Koji
Abstract
The study group on community welfare in the future has proposed that 
individuals should be autonomous in resolving their lives and living issues. 
To accomplish this, an alternative support system must be established in the 
community. This study assumes having face-to-face relationships between the 
local residents and intends to consider the benefits of the same. 
When an individual’s life and living issues are recognized, they become 
not a mere object person but tojisha (the party involved)-centered, based on 
difficulties in their lives. Furthermore, by positioning tojisha in the interaction 
between the local residents, their existence appears as tojisha. If interactions 
are limited, tojisha appears only in unsociable relations, and it is not possible 
for the local residents to know tojisha. By paying attention to main bases of 
activity in the community, we can analyze the methods of interaction there. 
We can investigate the relationship of mutual recognition between the local 





























































　BPO のホームページには，「BPO は NHK と民放連によって設置された第
三者機関です。」と明記されている。99 年に発足した「放送番組向上機構」
と，997 年に発足した「放送と人権等権利に関する委員会機構（BRO）」を
















































































































自民党の情報通信戦略調査会は 205 年 4 月 7 日，この問題について NHK
幹部から事情聴取を行った。ニュース番組「報道ステーション」を報道する
テレビ朝日の幹部とあわせて聴取した自民党の対応に関し，『朝日新聞』が
社説「自民党と放送　『介入』は許されない」（4 月 7 日朝刊），「放送法　
権力者の道具ではない」（4 月 2 日朝刊）を相次いで掲載するなど，報道界
などから自民党に対する批判の声が沸き上がった。NHK は局内に調査委員




































205 年  月 0 日の衆議院予算委員会において，今井雅人衆院議員からの










































相に近い若手自民党議員で構成される「文化芸術懇話会」が 205 年６月 25
















































































　しかしながら、BPO の放送法第  条 2 号の解釈は妥当であろうか。放送












































NHK の理事などを経験した片岡俊夫は、次のように放送法第  条 2 号を解
説している。





























　西土は上記の記述に続いて、放送法第  条 2 号でいう「『不偏不党』や『真実』，
そしてそれらの具体化である番組編集準則は，事業者の『自律』のための基
















　〔放送法第  条＝引用者補足〕 項で最大限の普及を語り，2 項で表現
の自由，3 項で健全な民主主義の発達をうたっています。総務省出身者
が書いた放送法の解説書によれば，法律条文で「民主主義」を用いて




















































































































とする「放送法遵守を求める視聴者の会」は 205 年  月 4 日の『産経新聞』、
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る。上記のとおり、同アピールは「放送法第 4 条  項 2 の『政治的な公平』
を番組ごとに要求したり、ある番組を放送法第四条違反と決めつけたりする
ことことはまったくの誤り」だと述べている。しかし、放送倫理検証委員会は、
20 年  月 30 日、BS の「“自”論対論　参議院発」という政治討論番組（20





































999 年  月号 :4-3。




砂川浩慶，2008，「制度の根幹の理解が「信頼」の礎」『月間民放』2008 年 3 月：
2-5。
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Considering Political Leaning of the Broadcasting Ethics & Program 
Improvement Organization’s Committee for the Investigation of 
Broadcasting Ethics and Its Political Implications
ITO Takashi
Abstract
This study considers the current situation of the “public sphere,” in which 
people can enjoy freedom of expression in Japan, through examining the 
activities of the Committee for the Investigation of Broadcasting Ethics, BPO 
(Broadcasting Ethics & Program Improvement Organization), an independent 
organization for the self-regulation of broadcasters in Japan. The author 
indicates the political leanings of the committee and argues that its activities 
have potential risks to curtail the freedom of broadcasting in Japan.
The author examines how the BPO’s committee as a major actor in the 
public sphere understands the meaning of freedom of expression, and how it 
uses the term to keep the government from intervening in the broadcasters’ 
free exercise of the right to broadcast.
The broadcasters in Japan cooperated to establish the committee in 2007 
to foil the attempts by the then-cabinet to strengthen the regulations against 
the broadcasters. This was prompted by a major scandal, when it was publicly 
revealed that a broadcaster had aired a program containing fabricated data 
concerning dieting. Although the broadcasters succeeded in getting the 
bill withdrawn at that time, today the politicians of the Liberal Democratic 
Party (LDP), a major ruling party, are said to be putting more pressure on 
broadcasters. As a champion of broadcasting freedom, the committee criticizes 
such pressure from politicians, citing the articles of the Broadcast Act, but its 
argument is not necessarily convincing. Its argument is based on the minor 
47BPO放送倫理検証委員会の政治化に関する考察
interpretation of the law and runs counter to the predominant interpretations 
by jurists. 
Arguments without solid basis may induce the criticism that the committee 
is not impartial to and independent of the broadcasters, and does not function 
properly as an independent self-regulator; this possibly leads to the discussion 





The Formation Process of the “National Orthodoxy” Regime 
 in Contemporary Russia*
MIYAKAWA Shinichi
Abstract
Through dramatic domestic and international changes resulting from 
the Soviet Union’s extinction, Russia has powerfully reappeared on the 
world’s stage. Although contemporary Russia does not have a firm unification 
principle, a “National Orthodoxy” regime is being formed. The “National 
Orthodoxy” corresponds to the “state religion” as the core element of national 
unification. Separate from the “private Orthodoxy” as a living faith, the 
“public Orthodoxy” emerged as a principle to unify the people. The “National 
Orthodoxy” regime is a national idea that the Russian Orthodox Church should 
unify with the people of Russia, and it is a political-religious system to realize 
national unification. Under this regime, the values of the Orthodoxy apply to all 
the people of Russia. The Russian Orthodox Church promotes a harmonious 
agreement between the Russian state and society. While the movement from 
the bottom, known as the “private side,” mixes with the policy from the top, 
known as the “government side,” the “National Orthodoxy” regime formation 
process in Russia is promoted. In addition, it is observed that the “centralization 
of the Orthodoxy” assumes that the Orthodoxy is a unification principle. And 
at the same time, the “marginalization of the non-Orthodoxy” suppresses and 
removes all religion except the Orthodoxy. In this country, this dual structure 
exists separately, while the various schools of religion in the private sphere 
overlap with the “National Orthodoxy” in the public sphere. The contemporary 
Russian national identity may have been reconstructed with the principle of 
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unification known as the “National Orthodoxy” regime at its core.
Introduction
The dramatic change in Russia and overseas, such as revival of nationalism 
and religion at the end of  Soviet period, the end of the Cold War, disappearance 
of the Soviet Union, independence of each ethnic republic in the former Soviet 
Union, Russia has appeared on the stage of world history again. The principle 
of integration in Russian Empire was “Autocracy-Orthodox-nationality,” the 
principle had been changed to “Communist one-party dictatorship, communist 
ideology, the Soviet people” during the Soviet era. But Russia, which was born 
after the disappearance of the Soviet Union, has failed to have a firm principle 
of integration. In both of private sphere and public sphere, Russia is in the 
state of identity crisis . In the former Soviet Union and the Eastern European 
countries, the majority traditional religions in each country have gained power 
as integral principle of national integration after the conversion of regime at 
the end of 20th century 2. Rise of the Russian Orthodox Church as the majority 
traditional religion is remarkable in Russia Today. De-secularization of politics 
is also in progress in this country. 
The Russian Orthodox Church is emerging in state level and the social 
level in contemporary Russia. In addition, it is possible to see that church 
and state fuse each other in this country. I use my original term “National 
Orthodoxy” regime as a keyword in this paper. The “National Orthodoxy” 
means “state religion” 3 as a core element of national unity. Apart from the 
* An earlier version of this paper was presented at the RC22 Sociology of Religion, Roundtable 
II: Religion, State, and Law, XVIII ISA World Congress of Sociology, Yokohama, Japan in July 
2014. 
 For details on national identity in contemporary Russia, see the following. Kristof (1968); Guroff 
and Guroff (1994); Shenfield (1994); Szporluk (1994); Тишков (1995); Chulos and Piirainen 
(2000); Miyakawa (2006b).
2 Fox (2008: 140-180).
3 Nishikawa (1998a: 256-261); Nishikawa (1998b: 239-243).
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“private Orthodox” as a living faith, it refers to the “official orthodoxy” as a 
principle of national integration. The “National Orthodoxy” regime is a national 
idea that the Russian Orthodox Church should unify with the people of Russia 
and is a political religious system where national unification is realized by the 
idea. Under this regime, the value of the Orthodoxy applies to all the people 
of Russia. The Russian Orthodox Church promotes a harmonious agreement 
between the Russian state and society.
While the movement from the bottom known as the civil side mixes 
with the policy from the top known as the government side, the “National 
Orthodoxy” regime formation process in Russia is promoted. In addition, 
it is observed that the “centralization of the Orthodoxy” assumes that the 
Orthodoxy is a unification principle. And at the same time, the “marginalization 
of the non-Orthodoxy” suppresses and removes religion except the Orthodoxy. 
In this country, dual structure exists separately while the various schools of 
religion in the private sphere overlap with the “National Orthodoxy” in the 
public sphere. And it seems that as the “National Orthodoxy” has established 
in the public sphere, freedom of religion in the private sphere is threatened. 
I want to raise a hypothesis here that the “National Orthodoxy” regime as a 
principle of integrating Russia is being formed. The purposes of this paper are 
to follow the process of formation of the “National Orthodoxy” regimes as a 
unified principle of contemporary Russia, and to elucidate content of national 
identity, which has been rebuilt in the process. 
Previous research surrounding the theme of this paper has been found 
from around 997, when religious law was amended in Russia. Hirooka 
Masahisa has pioneered research in this theme in Japan4. And at the beginning 
of the 2st century, these studies are progressing further in other countries, 
including Russia. Approach from political science, religious studies, sociology 
is mainly observed, then law studies and civilizational studies are seen here 
4 As a representative study, Hirooka (2000).
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and there. Various keywords appeared in the previous studies as follows: 
“principle of integration,” “civil religion,” Byzantine traditional “harmony,” “state 
church de facto,” “politics of the Orthodox Church,” “Orthodox nationalism,” 
“public religion,” “political Orthodoxy,” “partnership,” “national identity,” 
“national idea” and so on. The “National Orthodoxy” regime which is used in 
this paper is a new term that has not been submitted in previous research5.
1.The Russian Orthodox Church to Rise
In contemporary Russia, Orthodox has increased significantly. According 
to Table 1, as compared to the fact that percentage of Orthodox was 3% in 
99, it jumped up to 9% in 20. Approximately 70% of Russian people are 
self-proclaimed Orthodox. Islam has increased slightly in the non-Orthodox, 
but table  shows that other religions are almost flat. As it can be seen from 
Table 2, the Church has earned trust from society gradually.
In August 2000, the local Council of the Russian Orthodox Church has 
adopted a document entitled “The Basis of the Social Concept of the Russian 
Orthodox Church” (hereafter the Social Concept). It has been determined by 
the Bishops’ Council of the Church, according to Father Superior Veniamin, 
preparation of a draft of the Social Concept had a semi-enclosed nature . The 
Social Concept is the first official programmatic document of similar sort in the 
history of the Russian Orthodox Church, it has become of interest from the 
Russian Orthodox Church inside and outside 7. The social concept consists of 
all  chapters, and it is written as follows in chapter 2 which is entitled “Church 
and nation.” “When a nation, civil or ethnic, represents fully or predominantly 
a monoconfessional Or thodox community, it can in a cer tain sense be 
regarded as the one community of faith – an Orthodox nation8.” Here, it can 
be considered that the position of the Russian Orthodox Church is shown that 
the Russian nation is the Orthodox nation because Orthodox accounts for 
5 For details on previous research surrounding the theme of this paper, see the following. Miyakawa 
(2013).
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the majority in contemporary Russia. According to Vsevolod Chaprin of the 
Russian Orthodox Church, by the establishment of the 997 religious law, a 
solid legal foundation has developed for the relationship between the state and 
religious organizations in the Russian Federation. The Moscow Patriarchate 
argues to develop actively the partnership of a church-state and a church-
society. The Russian Orthodox Church is ready to cooperate with the state and 
secular society. Cooperation between church and state should be free, devoid 
of pressure or coercion. Such cooperation will guarantee success. Chaprin 
hopes that the search for a practical model of church-state partnership in 
6 Вениамин (2002: 68). 
7 Пейков (2001).
8 “Основы социальной концепции Русской Православной Церкви.”
Table 2. How Church worthy to trust 
1997 1999 2001 2003 2005 2007 2010
Worthy enough 38% 37% 38% 40% 44% 41% 54%
Worthy to some 
extent 22% 20% 21% 20% 23% 19% 24%
Worthy not at all 11% 12% 12% 10% 11% 12% 6%
Difficult to answer 30% 31% 28% 31% 22% 27% 17%
  Source: Аналитический центр Юрия Левады (Левада-центр) (2010: 178).
Table 1. What is your religion?
99 994 200 2004 2007 200 20
Orthodoxy 3% 38% 50% 57% 5% 70% 9%
Islam % 2% 4% 4% 3% 4% 5%
Catholic - <% <% <% <% <% <%
Protestant - <% <% <% <% <% <%
Judaism - <% <% <% <% <% <%
Other religions % <% 2% % % <% %
Not a believer % 58% 37% 32% 33% 2% 22%
Difficult to answer % % 7% % % 4% 4%
  Source: Аналитический центр Юрия Левады (Левада-центр) (2010: 178).
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Russia will take precisely this path in the spirit of good will and wise concern 
for the welfare of every citizen in Russia 9.
In 2007, the world Russian People’s Council was held to discuss the 
“Russian Doctrine” in Moscow. Metropolitan Kirill gave a high evaluation of 
this doctrine, which expressed the position of the Moscow Patriarchate. Basic 
propositions of the doctrine in the field of social system are as follows: () 
the legal norms such as the principle of the separation of powers, supremacy 
of human rights are not essential; (2) Russia is not considered to be a multi-
religious state; (3) Upper leaders belongs to Orthodoxy; (4) Subjects of 
religious learning should be introduced into the compulsory program in state 
and municipal schools; and (5) The Russian holidays should be modified to 
take into consideration the calendar of the Orthodoxy. Major proposition is to 
foresee the possibility of transition to religious state regime from the secular 
state regime 0. 
2. Russian Politics to De-secularization 
The Russian Federation religious law was enacted in 997 . Other 
Orthodox, Christianity, Islam, Buddhism, Judaism are described as “traditional 
religions” in the preamble. Chapter 2 provides for the “religious association.” It 
distinguishes “religious group” (Article 7) and “religious organization” (Article 
8), provides for “religious association” (Article ) as a concept to comprehend 
both. Central religious organization is recognized as a religious organization 
composed of three or more local religious organizations, central religious 
organization which has been working legally in Russia for more than 50 years 
can be branded the “Russia.” There is not a registration system to religious 
groups, which do not have legal personality. Religious organization can be 
founded on the condition that it has been in existence for more than 5 years in 
9 Chaplin (2003: 281-294).
10 Андреева (2008: 71).
11 For details on 1997 religious law, see the following. Davis (1997); Miyakawa (2011).
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Russia (Article 9), can be registered to the state, and can be a legal personality 
(Article ). Foreign religious organization can set up a representative office 
in Russia, but can’t do religious activities (Article 3). Article 4 provides for 
dissolution of religious organization and prohibition of activities of religious 
organization and religious group2. Under the new religious law, hierarchy of 
religion is formed in Russia. Alexander Agajanian analyzed it as shown in Table 
3. Mainstream Orthodox, Islam, Buddhism, Judaism, which are mentioned in 
the preamble of the religious law, are located in the high rank of the hierarchy, 
the Roman Catholic as non-Orthodox Christian, Protestant denominations 
are located in the middle rank of the hierarchy. Above mentioned are treated 
as traditional religions. Old Believers, other Protestant sects, new religious 
movements, occultism and Paganism etc. are located at the lowest rank of the 
hierarchy, and these are treated as other religions, or sects3.
It is clear that the rulers of contemporary Russia attach importance to 
religion in order to build national identity. The reasons, according to Alexander 
Verhovsky, are as follows: () the images of the imperial government and the 
Orthodox are inseparable to reconstruction of Russia; (2) the historical role of 
the Orthodox which divide the Western Europe and Russia is important; (3) 
12 The full text of the 1997 religious law, see the following. Росийская газета, 1997-10-01, 3-4.
13 Agadjanian (2000: 117-120).
Table 3. The hierarchy of religions in Russia (1997-)
Mainline Russian Orthodox, Islam
Buddhism, Judaism
→Specially mentioned 
in the 1997 law →Traditional 





Other Protestant Sects: 7th Day Adventists, Pentecostals
New Religious Movements (Russian)
New Religious Movements (Foreign)




  Source: Agadjanian (2000: 8).
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the Russian citizens trust in the Church; (4) Putin individually is Orthodox; 
and (5) fear to Islamic terrorism and the rise of radical political Islam4. The 
997 religious law of Russia declares what type of religion is Russia-specific in 
the preamble. According to Nikolas Gvosdev, alongside Orthodox as a living 
faith, there is an emerging “civic” Orthodoxy, which can stand as a basis for 
unifying society.Putin sent a message of blessing for Christmas in 200. Putin 
said that Orthodox values apply not only to believers but to all members 
of society, and that these common values promote societal consensus and 
harmony. Thus, religious-philosophical pluralism in Russia is managed by 
having the various non-Orthodox groups adapt themselves to the hegemony 
of Orthodox values and institutions5. Russia is provided to be a secular state 
in the Constitution, the Church in fact has intervened in all areas of social 
life. According to Je Toshichenko, Russia is a secular state, but is positioned 
in the form of the revival of the religion. Religion has gradually become not a 
personal matter in Russia, the Church has already cooperated fully with the 
state. In general, processes of clericalization and even realization of theocracy 
occur in contemporary era in many states. As far as church and state relations 
in Russia are concerned, the model of the dominant (state) religion country 
has gradually appeared.
3. Introduction of Orthodox Education in Public Education
In this section I take up a case of introduction of Orthodox education in 
public education as representative of the formation process of the “National 
Orthodoxy” regime from the top and centering process of the Orthodox7. 
In the early 990s, the Russian Ministry of Education has determined the 
14 Верховский (2006: 166-169).
15 Gvosdev (2002: 78-82). 
16 Тощенко (2007: 6, 14).
17 For details on the introduction of Orthodox education in public education in Russia, see the 
following. Miyakawa (200a).
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introduction of religious learning emphasizing the morals and ethics of 
Christianity in the curriculum of Russian schools 8. Three officials of the 
Russian Ministry of Education visited Christian educator’s convention in 
California in November 992. On behalf of the Russian Minister of Education, 
they requested that more than 8,000 educators to participate in “CoMission”. 
The CoMission was formed by a group of more than 80 Christian organizations 
to guide Russian teachers the teaching method of Christian ethics in public 
schools 9. In December 992, executive committee of the CoMission with the 
Russian Minister of Education signed the “Protocol of intention.” The protocol 
described the CoMission as a “Christian social project” and stated that “in 
order to develop cooperation in the field of education and the spiritual renewal 
of society,” both groups would cooperate for five years to develop morals and 
ethics programs and curriculum for Russian public schools 20. In early 995, 
however, an Orthodox priest learned that a CoMission member taught the 
Christian Ethics and Morality during regular school hours. The same priest 
also obtained documents, which was written the CoMission’s intent to send 
2,000 missionaries to Russia over a five-year period to start Bible studies that 
would eventually form churches. The priest sent a photocopy of the materials 
to the speaker of the upper house of the Parliament, and the Prime Minister. 
They then sent the material to the Minister of Education. The “Protocol of 
intention” between the executive committee of the CoMission and the Russian 
Minister of Education signed was canceled in February 995 2. 
In substitution for the CoMission, partnership of the Russian Orthodox 
Church and the Russian Ministry of Education has progressed afterwards. 
In February 999, along with the proposal of the Moscow Patriarchate, 
secular-religious committee on education was established in the Ministry of 
18 Bill (2002).
19 Glanzer (2002: 3). 
20 Glanzer (2002: 5).
21 Glanzer (2002: 175-176).
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Education. The education was called to release state educational standard, 
school program, textbooks and teaching aids from the manifestation of militant 
atheism 22. In addition, in August 999, the Minister of Education Filippov 
and Patriarch Alexii II signed “Contract on cooperation with the Ministry of 
Education Russian Federation and the Moscow Patriarchate of the Russian 
Orthodox Church.” The Contract includes following matters: exchange 
informations, interaction in matters of learning and teaching methods, analysis 
and summary of accumulated experience in the collaboration in the field of 
spiritual and moral upbringing, making proposals with reliable arguments 
about the modification and addition of the current law on education, freedom of 
conscience and religious associations 23. During 997-999, subject of teaching 
the Orthodox doctrine in public junior high schools in capital of the provincial 
government agencies in some regions of Russia began to be introduced. For 
example, “Basics and values of the Orthodoxy” (Belgorod), “Basics of the 
Orthodox culture” (Kursk), elective subject about the “law of God” (Voronezh, 
Kaliningrad), “Basics of the Orthodox culture and morality” (Novosibirsk, 
Smolensk), “History of the Church” (Voronezh, Rostov-na-Donu), selective 
subject about basics of the Orthodox (Kemerovo) etc. were introduced. Kursk 
province was the most notable, which has introduced teaching of “Basics of the 
Orthodox culture” in 300 out of 800 schools in the province 24. 
In the early 2002, a textbook “Basics of Orthodox Culture” written by 
Ara Borojina was published. Official seal of “Recommended by Adjustment 
Council on transaction of the Ministry of Education Russian Federation and 
the Moscow Patriarchate Russian Orthodox Church” has been pressed on 
this. Borojina became the head teacher of the Moscow school No. 48, and 
the expert of teaching method at Moscow Institute for faculty re-education 
in Moscow committee of education. She has prepared this course from 99, 
22 Зуев (2002: 32). 
23 Зуев (2002: 29-30).
24 Митрохин (2005).
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have proposed the idea of introducing a new subject that spans all grades 
in school programs as well as textbooks 25. In October 2002, the Minister of 
Education Filippov signed the letter that granted a summary of the exemplary 
teaching methods planning for the subject “Orthodox culture.” This letter was 
sent to the Education Bureau of the region, which was to initiate intensive 
introduction of “Basics of the Orthodox Culture” in schools 2. Vice-minister 
of Education Grebnev also revealed the idea in January 2004 that the course 
“Basics of Orthodox culture” in the compulsory program of junior high school 
should be introduced 27. Minister of Education Filippov reiterated its policy of 
introducing the Orthodox education as an elective in junior high school at a 
press conference in February 2004 28.
As a result of this policy of Ministr y of Education, supporters and 
opponents to the introduction of the Orthodox education in secondar y 
education have been formed. The proponents, aside from the Russian Ministry 
of Education and the Russian Orthodox Church which are parties concerned 
and promoters, consist from mainly three forces: a part of the local and federal 
power agencies; some of the social and political organization of the Russian 
nationalist; and small groups of teachers who are Orthodox or materially 
concerned teachers. The opponents are composed of mainly four groups: 
children who feel a new burden with a heavy load; parents who do not want 
teaching of fanaticism for children; majority of the teachers who have own 
insight into morality; and liberal social-political organizations which consider 
that growing influence of the Russian Orthodox Church in the social institution 
is a threat to democratic development of Russia and is infringement of rights of 
other religions and denominations 29. Members of a human rights organization 
(Ponomarev and others) accused Borojina of anti-Semitism and made an 
attempt to initiate criminal investigation against her. More than ten court 
25 Митрохин (2005). For detail about the course “Basics of Orthodox Culture,” see the following. 
Основы Православной культуры.
26 Митрохин (2005).
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sessions took place in Moscow concerning this matter30. In educational sites, 
however, teaching of “Basics of the Orthodox Culture” has infiltrated gradually. 
This course became compulsory in fifth grade at the school in Tula in 2002, the 
consent of parents and desire of children have become the conditions in 2003. 
In the proletarian district of the city, this elective subject is being implemented 
at five schools out of 30 3. In March 2004, the “Basics of the Orthodox culture” 
was taught as an elective subject in 70% of the school in Kursk province32. In 
2004-2005, the “Basics of the Orthodox Culture” and courses that is similar to 
it were taught at a School in District Krasnodar and Stavropol regions, Udmurt 
Republic, Samara, Kaluga, Kaliningrad, Smolensk, Kursk, Voronezh, Nijini 
Novgorod, Vladimir, Kirov, Kurgan, Sverdlovsk provinces33. In this way, the 
formation process of the “National Orthodoxy” regime from the top and the 
centralization of the Orthodoxy are progressing in public education 34.
4. The Second Chechen War and the Anti-Islamic News 
In this section, as one aspect of the formation process of the “National 
Orthodoxy” regime from the bottom and the marginalization of the non-
Orthodoxy, I take up the case of the Second Chechen war and the anti-Islamic 
news in Russia 35. The failure of the First Chechen war which Russian public 
opinion opposed, unilateral expansion of NATO, NATO air strikes to Serbia 
27 Информационно-аналитический центр “СОВА,” 2004-01-23.
28 Информационно-аналитический центр “СОВА,” 2004-02-04.
29 Митрохин (2000: 54). 




34 For further progress of the Orthodox Education in public education in Russia, See the following.
Межрегиональная правозащитная группа (2010).
35 For details on anti-Islamic coverage and the Second Chechen War, see the following. Miyakawa 
(2010).
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hurt a great deal of Russian nationalism. The Second Chechen War was 
progressed to the Russian side predominance in the background of support of 
public opinion. The victory in Chechnya was a “glorious event” that marked 
the end of the confusion and humiliation of the 990s. Since the U.S. terrorist 
attacks in 200, Islamophobic climate has also been growing in Russia3. 
In contemporary Russia, hate speech has been spreading as nationalism 
became exalted 37. In Chechen coverage in Russia, expressions such as 
“Chechens are gangs and terrorists,” “a word ‘Chechen’ has a well known 
synonym called ‘Wahhabist’” are seen 38. Furthermore, Chechnyaphobia has 
been changing to Islamophobia. Some Russian journalists and politicians have 
interpreted the developments in Chechnya according to Samuel Huntington’s 
concept of the clash of civilizations, that is, as a war of “Orthodox soldiers of 
Christ” against “aggressive Muslim fanatics and separatists.” In the eyes of the 
ordinary Russian citizen, the image of Islam is an “evil Chechen.”  One of the 
Russian political elite has written that foreign Islamic fundamentalists were 
identified as those who “took control of Chechnya 39.” For many Russians, 
a bearded man holding a Kalashnikov automatic rifle and wearing a green 
headband has become the symbol of Chechen separatism and the stereotypical 
image of a Chechen. Today in Russia the word “terrorism” is rarely used 
without the adjective “Islamic 40.” 
Table 4 shows the analysis of hate speech in the mass media in Russia 
during 200-2005. Chechen, Caucasian whole, and Muslim hold the highest 
position here. The total according to race and ethnicity are enumerated 
36 For detail about the Chechen war, see the following. Ueda (2004); Politkovskaya (2004); Trenin 
(2004).
37 For the hate speech in Russia, see the following. Rancour-Laferriere (2000); Brinks (2006); 
Laruelle (2009).
38 Ахметьева (2007: 203-204). For the Chechnya coverage in Russia, see the following. Ахмадов 
(2006); Ибрагимов (2006).
39 Trenin (2004: 63). 
40 Trenin (2004: 71). 4　As a representative study, Hirooka (2000).
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sequentially Caucasian, Westerner, Asian, Slav, black, Central Asian, Arab 
from the high rank. In these results, Caucasian show a tendency of increase, 
Westerner decrease, Asian decrease, Slav maintenance, black maintenance, 
Central Asian decrease, and Arab decrease. The total according to religion 
are enumerated sequentially Islam, Judaism, new religious movements, 
Catholicism, Orthodoxy from the high rank. In these results, Islam shows 
a tendency of increase, new religious movements maintenance, Judaism, 
Catholicism, Orthodoxy tend to decrease. Thus, among objects of the hate 
speech according to race and ethnicity, Caucasian centering on the Chechen is 
Table 4. Object of hate speech in the mass media in Russia (2001-2005) 
order object 200 2002 2003 2004 2005 average
 Chechen 4.9% 23.4% 5.43% 28.8% 8.4% 4.8%
2 Caucasian whole - 7.54% 8.77% .7% 0% 7.0%
3 Muslim 4.52% 3.93% 2.38% 2.7% 9.09% .52%
4 general ethnic xenophobia - 2.34% 5.72% 3.4% 20% .29%
5 Jew 9.7% 7.75% 7.53% .95% 4.55% .9%
 American .59% 7.32% 5.2% 2.44% 2.73% 4.94%
7 other ethnic categories - 9.3% 8.87% 4.88% 0.9% 4.7%
8 Gypsy 5.7% .80% 3.2% 0.98% 7.73% 3.8%
9 Russian 3.49% 4.88% .48% 0.98% .3% 3.44%
0 Ukrainian 2.07% .59% 4.48% .4% .82% 3.28%
 Chinese - 3.29% 5.4% 0.98% 5% 2.88%
2 Westerner - 4.7% 4.9% 0.98% 4.09% 2.79%
3 other Asian ethnic - 2.55% 4.77% 3.4% 3.8% 2.78%
4 other (Trans) Caucasian ethnic - 3.% 4.7% 2.44% .82% 2.5%
5 Non-Russian 2.4% - - - - 2.43%
Source: Верховский (2002: 31-32); Верховский (2005: 82); Кожевникова (2004a: 15); 
Кожевникова (2004b: 13-14); Кожевникова (2005: 13-14). The author made this table based 
on the findings of five above. Each number indicates the percentage of the overall hate speech 
observed in the five studies. 45 in all, this table displays the top 15.
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the most, and it is only the Caucasian that hate speech increases. In addition, 
among objects of the hate speech according to religion, Islam is the most, and 
hate speech increase only in the case of the Islam. In this way, the formation 
process of the “National Or thodoxy” regime from the bottom and the 
marginalization of the non-Orthodoxy could be observed in the mass media.
Conclusion 
National identity of the new Russia was chaotic. In contemporary Russia, 
the Russian Orthodox Church has restored and risen. Along with it, de-
secularization of Russian politics is in progress. The “National Orthodoxy” 
regime is a national idea that the Russian Orthodox Church should unify 
with the people of Russia and it is a political religious system where national 
unification is realized by the idea. While the movement from the bottom known 
as the civil side mixes with the policy from the top known as the government 
side, the “National Or thodoxy” regime formation process in Russia is 
promoted. In addition, it is observed that the “centralization of the Orthodoxy” 
assumes that the Orthodoxy is a unification principle. And at the same time, 
the “marginalization of the non-Orthodoxy” suppresses and removes religion 
except the Orthodoxy. In Russia, dual structure exists separately while various 
schools of religion in the private sphere overlap with the “National Orthodoxy” 
in the public sphere. And it seems that as the “National Orthodoxy” has 
established in the public sphere, the freedom of religion in the private sphere 
is threatened. Thus, as I have described above, the contemporary Russian 
national identity has been reconstructed, with the principle of unification 
known as the “National Orthodoxy” regime at its core.
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成長の減速という難しい政治経済状況の下でアジア通貨・金融危機に直面し






















緯と中国が 9 月の IMF（国際通貨基金）・世界銀行総会において日本が提案
した AMF 構想への対応を検証する。更に 9 月の第 5 回党大会と 0 月の江
沢民国家主席訪米を経た中国が、アジア金融危機の拡大を認識し、2 月の






















と述介しているとおり、発生当初は 7 月  日に返還されたばかりの香港ドル
がドル・ペッグ制を維持できるか、そして、前年から取り組んでいた金融リ
スク予防に影響を与えるかに関心が集中していた（郭 999：24）。





200a：54）。翌 97 年 2 月 9 日、党中央は全国金融工作会議の開催を決定
したが、東南アジア金融危機は発生しておらず、金融システム改革に向けた
準備を進めるなかで、7 月のタイで最初に金融危機が勃発した。当時、国家
2　中国証券監督管理委員会主席を経て、2013 年 3 月より山東省省長。







　しかしながら、99 年から 2000 年まで大蔵省から在中国日本大使館に出
向した田中修が指摘する通り、金融危機発生当初、中国では返還されたばか
りの香港ドルがドル・ペッグ制を維持できるかに関心が集中していたと言え





　バーツ危機に対して IMF は、東京で 8 月  日にタイ支援国会合を開催し
た。最終的に、総額 72 億ドルの支援パッケージのうち、IMF が 40 億ドル、
世界銀行が 5 億ドル、アジア開発銀行が 2 億ドルのほか、日本は IMF と
同額の 40 億ドル、中国、香港、マレーシア、シンガポール、オーストラリ






国人民銀行行長が IMF 専務理事とタイ中央銀行総裁に 3 日付で書簡を送り、
タイに対する IMF の一括支援に参加し、タイに 0 億ドルの融資を行うこと
を決定したという形で 4 日に公表された（「人民日報」997 年 8 月 5 日）。
しかし、当時総理を務めていた李鵬の日記を、引退後に経済、外交などテー
マ毎に編纂した『李鵬日記』シリーズの一部である『李鵬経済日記』によれば、
会合開催前の 8 月 7 日の日記に、「午前、北戴河で総理弁公会議を主宰し、基
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本生活保障制度、三峡プロジェクト、医薬品検査制度について討論し、最後に







　これに対して、8 月 20 日付「人民日報」は、物価が安定し、外貨準備高
も十分にあり、外貨管理も有効に行われている中国にバーツ危機の影響が波






















4　…財務官、アジア開発銀行総裁を経て、2013 年 3 月より日本銀行総裁。
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ネシア、オーストラリアと協議し、特に、ASEAN と韓国から強い支持を受けた。
　しかし、この提案は、IMF よりも緩い貸付条件によるモラルハザードの





大臣は AMF を推進するとの機関決定を行った。しかし、香港での IMF・世
銀総会及びＧ 7（仏、米、英、独、日、伊、加の先進 7 カ国）とともに 9 月














































こと、翌 0 月に党総書記に再任された江沢民が、国家元首として 85 年 7 月












　2 月 9 日に「改革開放の総設計師」と呼ばれた鄧小平が亡くなったが、
















































　5 回党大会は、9 月 8 日に第 5 期中央委員会の委員 93 名と候補委員
5 名を選出して閉幕した。翌 9 日に第  回中央委員会総会（5 期一中全会）
が召集され、政治局常務委員会、政治局、書記処、中央紀律検査委員会、中
7　…江（2006a：1-49）













































めた江沢民は、0 月に国家元首としては 85 年 7 月の李先念以来 2 年ぶり、
また 89 年  月の天安門事件以来初の公式訪米を行った。
　クリントン大統領との米中首脳会談後に発表された米中共同声明は、「建
設的な戦略的パートナーシップの構築に共に努力する」ことを明記した（「人
































997 年  月 2 日）。
　会議は、7 日午前に温家宝が主宰する大会から開始され、朱鎔基が参加し、
国家計画委員会、中国人民銀行、中国証券業監督管理委員会の主要指導者が



















































993 年 7 月から 95 年  月にかけて兼務したこともある朱鎔基副総理の影響
力が圧倒的に強かったが、98 年  月 22 日の人事で、党中央金融工作委員会
の書記に、3 月の全人代で常務副総理に選出された温家宝が就任した。これ











Ⅲ．ASEAN ＋ 3 非公式首脳会議／ ASEAN ＋ 1 首脳会議の開催
　中国が第 5 回党大会、江沢民の訪米を行っていた 0 月にインドネシア
が IMF に支援を依頼し、IMF がインドネシアの外貨準備支援のために総額
300 億ドルの緊急支援を発表した。 月には、韓国で金融危機が発生し、タ
イ・チャワリット政権が退陣するなどアジア金融危機が拡大を続けるなか、









四四半期から、中国はデフレの状態に入った。997 年 0 月から 99 年末ま
で、中国の小売物価指数は 27 ヶ月連続のマイナスとなり、998 年 3 月から
99 年末まで、中国の消費者物価指数は 22 ヶ月連続で下降した。経済成長率
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は二年連続で低下し、997 年の 9.3％から、98 年は 7.8％、99 年は 7.％へ
と低下していくことになる（尹 20：5）。
　東南アジア諸国の通貨下落で中国製品の輸出競争力を懸念し人民元切り下





を崩さなかった（「人民日報」997 年  月  日）。また、次期総理の就任





レート維持を表明した（「人民日報」997 年  月 30 日）。
Ⅲ－２．ASEAN ＋ 3 開催の経緯
　99 年  月、ジャカルタで第  回 ASEAN 非公式首脳会議が開催された
直後、マレーシアのマハティール首相は記者会見を行い、記者の質問に答え
る形で 997 年 2 月にマレーシアで開催予定の第 2 回非公式首脳会議に、日
中韓の三カ国を招待することは可能だと発言した（『朝日新聞』99 年 2
月  日）。
　997 年  月、日本の橋本龍太郎総理が、ブルネイ、マレーシア、インド
ネシア、ベトナム、シンガポールを歴訪した際、マハティール首相に対して、
それまで不定期に数回行われていた日本と ASEAN との首脳会議の定例化を




と発言した（『東南アジア月報』997 年 7 月：9、83）。
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　日本と ASEAN の首脳会議に前向きなタイなどと中国、韓国を加えた首脳
会議を主張するマレーシアとの間で調整が続いた結果、5 月の ASEAN 特別
外相会議において、2 月のクアラルンプールでの ASEAN 非公式首脳会談





民日報」997 年 5 月 5 日）。
　7 月末の ASEAN 拡大外相会議の時点では、日本・ASEAN 首脳会議で
は、日米安保についての意見交換が予定され、中国・ASEAN 首脳会議で
は、東南アジア非核地帯条約の調印交渉、9 年の台湾沖での人民解放軍の
ミサイル演習を受けて ASEAN 側から拒否されていた「2 世紀に向けての
ASEAN・中国協力」と題する共同声明の発表が予定されていた（『東南アジ
ア月報』997 年 7 月：85）。しかし、7 月 2 日のタイ・バーツ暴落を機に始まっ
たアジア金融危機に直面した ASEAN 各国は 2 月の会議を経済問題の解決
に利用せざるを得ないことになった。ASEAN は、国際金融レジームを動か
す先進諸国である日本に支援を求めた。日本は ASEAN の要請を受け、9 月
















 月 2 日に韓国は IMF に支援を要請し、30 日に IMF は韓国への 550 億ド






　また、 月の APEC バンクーバー会議は、江沢民が非公式首脳会議にお
いて、「地域と世界の金融協力を強化し、正常な国際金融秩序を維持し、共
同で国際資本の過度な投機攻撃を防止し、良好な金融環境を作り出す」必
要性を訴えたが（「人民日報」997 年  月 27 日）、対米関係重視の観点か
ら、銭其琛副総理兼外相が「IMF 以外に IMF のような機関は不要」と発言し、
米に同調したことで IMF 枠内での支援という首脳合意が形成された（『日本
経済新聞』997 年  月 28 日）。さらに、議長国であるカナダの強引な運営
により、参加国から不満が続出し、貿易の早期自由化に力を入れすぎ、アジ
ア金融危機に関するメッセージが不足しているとマレーシア、フィリピンが
抗議する結果に終わった（『毎日新聞』997 年  月 27 日）。
　米国が関わる IMF や APEC がアジア金融危機に有効な処方箋を提示でき
ず、頼りにならないと感じた ASEAN は、ASEAN と日中韓による東アジア
の地域協力を推進させることになった。
Ⅲ－３．ASEAN ＋ 3 ／ ASEAN・中国首脳会議
（１）ASEAN ＋ 3 非公式首脳会議
　997 年 2 月、江沢民は、ASEAN 成立 30 周年を記念する ASEAN 非公式
首脳会議と同時に開催された ASEAN ＋ 3 首脳会議、中国・ASEAN 非公式
首脳会談に出席した。
 2 月 5 日午後、日本から橋本龍太郎総理、中国から江沢民国家主席、韓国
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る不満も暗に示していた。『日本経済新聞』1997 年 12 月 16 日。
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（２）中国・ASEAN 非公式首脳会談
　翌  日には、第  回中国・ASEAN 非公式首脳会談が開催され、江沢民は「2
世紀に向けた善隣・相互信頼パートナーシップの構築」と題した「重要講話」
において、人民元切り下げを否定し、南沙問題での平和的手段による解決を
強調した（「人民日報」997 年 2 月 7 日）。さらに、同首脳会議は「中国・
ASEAN の善隣相互信頼パートナーシップの構築を 2 世紀における両者間
の重要な政策目標」を謳った「中国・ASEAN 首脳会議共同声明」を発表し
た（「人民日報」997 年 2 月 7 日）。この共同声明において、ASEAN 側は、
金融支援に対する中国の貢献を賞賛し、両者が経済・金融分野での協力を強



















高木誠一郎「中国の新安全保障観」『防衛研究所紀要』第 5 巻第 2 号、2003 年 3 月、
68-89 を参照されたい。








ばならなくなった」とも述べている（「人民日報」997 年 2 月 5 日）。











997 年 2 月 8 日）。
おわりに











　他方、ASEAN ＋ 3 首脳会議は、アジア金融危機発生前の 5 月の段階で
ASEAN 側から江沢民の参加を打診され、中国側も前向きな反応を示してお
り、党大会と訪米を終えた江沢民の新たな首脳外交の場と捉えていた。
　第二の対米関係については、0 月の江沢民訪米を前に提起された AMF 構
想について、中国は対米関係を重視し、不支持を選択した。また、AMF 構
想が日本のイニシアチブで進むことを中国が警戒したこととも考えられる。






は、ASEAN ＋ 3 参加が対米関係に影響しないと判断したと考えられる。また、
中国は同時に開かれたASEANとの首脳会談の機会を捉え、ASEANとの「パー






















黒田東彦 , 2004,『元切り上げ』日経 BP 社。
岸本周平 , 200,「アジア金融戦略の展開－新宮澤構想を越えた包括的支援は実現
するのか」末廣昭・山影進編『アジア政治経済論－アジアの中の日本をめざ
































叢明 , 2003，「我国積極財政政策的回顧与前瞻」『経済研究参考』第 34 期：2-、44。
戴相龍 , 200,「回顧 997 年全国金融工作会議」『中国金融』第 9-20 期 :：28-3。
高海紅 , 2009,「中国在亜洲区域金融合作中的作用」『国際経済評論』第 5- 期： 
25-33。


























































　 わ れ ら は、 い づ れ の 国 家 も、 自 国 の こ と の み に 専 念 し て 他 国
を 無 視 し て は な ら な い の で あ つ て、 政 治 道 徳 の 法 則 は、 普 遍
的 な も の で あ り、 こ の 法 則 に 従 ふ こ と は、 自 国 の 主 権 を 維 持
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（Left Wing of the Reformation)  
2
, 「民衆的宗教改革」(Volksreformation)  
3
 , あ
















3　Gerhard Zschabitz, Zur mitteldeutschen Wiedertauferbewegung nach der grossen 
Bauernkrieg, 1958.








ション研究史」倉塚平他編訳『宗教改革急進派』ヨルダン社、1972 年 ( 以下「研究史」
と略記 ) に負うところが大きい。再洗礼に関する他の邦語文献としては、前掲『宗
教改革と国家』。榊原巌『殉教と亡命  フッタライトの四百五十年』平凡社、1967 年。
同『アナバプティスト派古典時代の歴史的研究』平凡社、1972 年 ( 以下『古典時
代』と略記 ) 。同『良心的反戦論者のアナバプティスト的系譜』平凡社、1974 年 ( 以

























(Menno Simons, 1496-1561) によって指導されたメンノー派の一部は 17 世紀





5　メンノー派の歴史については、Cornelius J. Dyck (ed.), An Introduction to 
Mennonite History, Pa., Herald Press, 1967; John Horsch, Mennonites in Europe 
(Mennonite History vol. I), 1950; J.C. Wenger, The Mennonite Church in America 
(Mennonite History vol. II), Pa., Herald Press, 1965; Willam R. Estep, The 
Anabaptist Story, Tenn., Broadman Press, 1963. を参照。また再洗礼派の歴史・
集 積 資 料 に 関 し て は The Mennonite Encyclopedia, VoL.1 4, Pa., The Mennonite 



























Publishing House, 1955. が発刊されている。
6　Harold S. Bender, “The Anabaptist Vision,” in Guy F, Herschberger(ed.), The 
Recovery of the Anabaptist Vision, Pa., Herald Press, 1957, p.30; idem, “A Brief 
Biography of Menno Simons”, in The Complete Writings of Menno Simons, Pa., 
Herald Press, 1956, p.29.
0宗教的平和主義の諸類型と日本国憲法

































































的立場 ( ツヴィングリ )、同 A
（３）「温健な非政治的」(moderate apolitical) 態度：社会秩序の確保が前提
であるから、社会秩序の保持に必要な限り進んで権力に参加する。但
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Stayer, James M., 1976, Anabaptists and the Sword, Kansas; Coronado Press..
中野毅 , 1981, 「良心的兵役拒否と信教の自由」『創価大学平和問題研究』3, 76-100。
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坂 井 啓 介 　遊園地と鉄道　～関西地区の鉄道系遊園地を中心として～
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Movements and the Transformation to Post-Fordist 
Society,”Marcy Darnovsky, Barbara Epstein and 
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1965：150），（Zald et al 1995：167）。
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